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formal and material logic
actuality' and potentiality

material, formal, efficient,
and final causes

the division of the sciences into the
theoretical, the practical,
and the productive




Distiinguisi:

thelmaterialifromithelimmaterial
sensationifrompintellection
theltemporalifromitheleternall
thelbodyifromithelsoul

regardiintellectual'contemplation
as the supreme goal of human striving

lookiuponifreeichoice
as the source of moral action

groundallifnaturally’attainable'humaniknowledgeion
external sensible things; instead of on
sensations, ideas, or language

lookiuponicognition'as'aiway, of'beingliniwhich
knower.and'thing known are one and the same
in the actuality of the cognition




Aristofle and Aquinas:
Differences. .
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inolmetaphysicallcategonylof: existence is the actuality of all
existencelasisuchi(onlyfa actualities and the perfection
logicalidistinction) of all perfections

highestfelementfin| highest element in
metaphysicslisiEorm metaphysics is existg_ncg

forlevenylbeingitolbe) existence is distinct from
isitolberalForm essence in sensible creatures
lexistencelandlessencelarelknown! existence and essence are known
throughitheisamelintellectualiactf| by different intellectual acts

inolconnectionibetweenlultimate) God is ultimate reality (infinite
realitylinfmetaphysicsiand existence) and the sustaining
ultimaterrealitylinireligion cause of all other reality




& Thomas Aquinas'was Christian <

There'can be no doubt that his Christian faith
played an‘inestimable role in shaping his
philosophical thought:

It might even'belsaid that Thomas "Was first and
foremost a theologian,a nd
second a philosopher:

8!

& Thomas Aquinas was Christian <

As concerning many of his' philosophical
conclusions, however, he rarely cheated. by
appealing to the authority of his faith to settle
philosophical issues®

.
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& Thomas Aquinas'was Christian <

This'is'so even if one might suggest that he did
let hisifaith shape the direction of his
speculations, if not determine whatiwere his live
options. (eig:, one personal Godiwith all His
attributes; creation of the universe?;-'survival of
the soul after the death of tht%)dy)

8

& Thomas Aquinas was Christian <

Still; it probably'is fair to say:'that his'overall
confidence'in the human's ability to know,the
truth about reality stems from his confidence'that
we were created by a loving Godito be in His
image, and thatiour ability to knowgsome things
is'aifunction of our ability to imitateithe God'who
knows all things.

&t




& The Primacy of'Metaphysics =

The event of knowing is an'event of'being.

What it means to know has everything to do with
whatlitis to be a knower andiwhat
itlis to be a known.

Thissmeans that'a knower knowii'ig a.thing will
havelsomething to do withithe metaphysical

N

relationship between the two.

“Briefly, to' knowianotheristin
some sense!tolbel(andithiiskto;
have become) anotherktoltake
on the form ofianotherio;
another, to possess
form—thoughinotlalmaterial’
physical'being
possession—isinevertheless
real, for we actuallylhaye
knowledge of.variotsithingsks

[George P. Klubertanz, The Philosophy: oﬁ‘flman WNetvie (New Yol

George P. Klubertanz Appleton-Century-Crofts, 1953),681]
(1925-1993) '

10



& The Primacy of'Metaphysics =

The'discipline of epistemology.is largely a
modern'and contemporary concern.

Often, contemporary philosophers seek to
answer questions of knowing in ways that are

metaphysical "neutral._’{

8

& The Foundation of Empiricism «<

Like Aristotle before him, forAquinas, all
knowledge'begins with sensory experience:

.

8
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"From experiencelagaintees
the skill of the!craftsman

a4

_,' it b o fe Y perceptiont
&lst@tle-ﬁfa jik

[Posterior Analytics Il, 19, 100a7-14; trans: GHRIG Richere Mekeen, 66l

384 BC*" 322 BC I‘} The Basic Works of Aristotle (New:York:Random

gSensible things [are
that] from which

human reason takes
the origin of its

knowledge. g%
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e" mal €ontra  Gentiles; 1,9, §2. Trans. Anton C.
\DamedUniversitylofiNotre' Dame Press, 1975): I, 77]
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£Ourknowledge, taking
litsistart from things,
proceeds in, this order.
Eirsty it begins in
sense;second, it is
completed in the

intellect.”

trans. Mulligan, 48, in Truth (3 vols), vol. 1
icago: Henry Regnery, 1952); vol. 2 trans.
Henny Regnery, 1953); vol. 3. trans. Robert
Regneny, 1954). The three volumes were

- ﬁmﬂ) apolisfiHackett;1994)]

ZAccording tolits manner of
knewingyin thelpresent life,
thelintellect depends on the
senselforithe origin of
knowledge; and so those
that'do'not fall under
thelsenses cannot be

grasped by the human
intellectiexceptiinsofar as the
knowledge of them is
gathered from sensible
things.*

Summa Contra Gentiles, ;3,83 Trans. Anton C.
UnlverSIty ofiNetre! Dame Rress, 1975): |, p. 64]
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E@urisenses give rise to
memotries, and from these
welobtain experiential
knowlqge of things, which
linkturnis'the means
throughiwhich we come to
amunderstanding of the
universal principles of
sciences and. art."

liewasAalinas¥Simmal Contral Gentiles, I, 83,/§26' Trans. James F.
"Andersonl(NotrelDamedUniversity ofiNotre' Dame Rress, 1975): Il, p.

rmc:ples
themselves is
derived from
sensible things."

[fiiomasiAquinastsummalContral Gentiles, Il, 83,/§32. trans. Anderson:
INoN252] :
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2@urisoul, as long as
welrlivelin this life, has
itstbeing.in corporeal
matter;thence naturally
itlknows only. what has

arform’in. matter, or
whatican be know by
such a form."

[iicwasiAquinastSummalineologiae, N @- 12, art. 11, trans. Father of
ithelEnglisiiPominicaniRrovincel(Westminster: Christian Classics), p. 57]

“Qur natural

knowledge begins
from;sense:. Hence
our natural
kinowledge can go as
farrastitican be led by
sensible things."

[liomaTAqUinass STINQN12, art: 12, p. 58]
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@lhelknowledge which we
havelby:natural reason
contains two things:
Imagesiderived from the
sensiblelobject; and the
naturaliintelligible light,
enablinglus to abstract
fromithem it?telligible ¢ " iif’f
conceptions." { & T ———— el
' Thomas/Aquinas
12251274

aSAquUINasESTAN QS T2, art 13, p. 59

"The senses are

only the bearers of:
a message which
they are incapable™
of reading, for only,
the intellect can
decipher it.*

[Etienne Gilson, Thomist Realism and. the Critique of:Knowledgel(San - ~/ Etle nne G | Ison

Francisco: Ignatius Press, 1983), 199. While in context Gilson,was
referring to the act of existing, | believe this point can be extended:to (1 884-1 978)
other metaphysical aspects of things.]
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Surrendering the
Epister!nl@gical Turf
to the Modernists and
VS 3*‘!‘6 GG Mmm—

- -

Too many Christians have more or
less surrendered the territory of
empirical knewledge. to the Logical
Positivists and‘tesseientism” (e.q.,
Richard Dawkins).

17



They have erroneously let
contemporaty scientists set the
agenda whenithese,scientists claim
that all knowledgerisiconstrained to
the boundaries of the physical
world.

These Christians have lost sight of
the fact thatiywhile all knowledge
begins in experienece, that is not the
end of‘the:matter.

18



According to classical empiricism,
all knowledgeibegins in experience
and Is completed.in the intellect.

& The Methodology of Realism <

Our knowledge of external, sensible objects is
the firstapprehension of the intellect.

The existence of the external, sensﬁible world'is
the starting'point for a realist methodology.

8
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"After passing twenty.
centuries of the very. model
of those self-evident facts
that only a madman would.
ever dream of doubting; the
existence of the external
world finally received.its
metaphysical demonstration
from Descartes.

e
B &) Etienne Gilson

(1884-1978)

"Yet no sooner had he

demonstrated the existence
of the external world than'his

disciples realized that, not
only was his proof worthless;
but the very principles which
made such a demonstration

necessary at the same time
rendered the attempted proof:

impossible.”

[Etienne Gilson, Thomist Realism and the Critique of Knowledge’ trans: - ~/
by Mark A. Wauck, San Francisco, Ignatius Press, 1986, p: 27]

Etienne Gilson
(1884-1978)

20



"The realist, therefore, when
invited to take partin
discussions on what is not
his own ground, should:first
of all accustom himself:to
saying No, and not imagine
himself in difficulties
because he is unable to
answer questions whichare
in fact insoluble, but which

for him do not arise." ® &) Etienne Gilson
(1884-1978)

[Etienne Gilson, Methodical Realism, p. 128]

glhethumantintellect, to
whiehlitiis connatural to
derivelitstknowledge from
sensiblelthings, is not able
throughritselfito reach the
\vision] ofithe divine
substancelin'itself, which is
‘above!all sensible
thmgs and; indeed,

f ; T
| - Thomas Aqumas
‘ ‘meaUniversitylofiNotre Dame Press, 1975): V, 35] 1225=1274

S other things.*

quinasgSummalContralGentiles, IV, 1,'§1. Trans. Charles J.
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The knowable object is proportioned to the
knowing power.

Human beings acquire knowledge of real
things as they exist in his environments

These thingsiare sensible (bog;'ly) things
known through sense perception.

'Sl
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tKnowledge is
requlated according
theithing known is
inithe' knower. But
the thlng known is in

ae‘ordmg to the

modeof'the knower."

llbomastAqu allheologiae |, Q12, art. 4, trans. Father of the
ovincel(Westminster: Christian Classics), 51]

(1908 - 2005)

! - 4
—
e T
© Thomas Aqumas
1225:1274

"In Aristotle the role of the
received forms as real instruments
is to determine the cognitive agent

to a particular type of activity, a
type in which the agent becomes
and is cognitively the thing from
which the form was received. The

reception of the form is not
immediately observable. It is only
inferred through philosophical
reasoning. What is immediately
perceived or known is the thing
itself."
["Aristotle—Cognition a Way of Being," in John R. Catan, ed. Aristotle:

The Collected Papers of Joseph Owens (Albany: State University of New.
York Press, 1981): 78.
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An Epistemological Inquiry
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ourisoul possess two
ivelpowers; onelis the act
loftalcorporeal.organ, which
inaturallylknowslithings existing in
individuallmatter; hence sense
lknowslonlyithe singular. But
therelistanotherkind of cognitive
lpoweriinithelsoul, called the
lintellectiandithisiis not the act of
anyicorporeal organ.

.Eh q -
Thomas Aqumas
12251274
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gWhereforeltheintellect naturally
natures which exist only
lin| indi.VUaI matter; not as they
arelinisuchlindividual matter, but
accordingiasithey are abstracted
therefromibyithe considering act
ofithelintellect; hence it follows
thatithroughithe'intellect we can
understand.these objects as
universaliandithis'is beyond the
lIpoweriof sense."

lifemastAquinasesummaliiheologiac|lh @12, art. 4, trans. Father of the
EnolismPominicaniRiovincel (Westminster: Christian Classics), 52]

gSighticannot'in any way
knmowiabstractly what it
knowsiconcretely; for in
nelwayicanlit perceive a
nature except as this one
parnticular.nature; whereas
ourintellectis able to
consider'abstractedly
whatlit knows concretely.

25



”’E\Vk@w although it knows
wh'ich have a form
idinglin' matter, still it
resolve ‘the.composite
intolboth of these
elements; and it
considers the form
separately, by itself.” » ;
Su f_eo/o.gt:el,Q{ art. 4. trans. Father of the '*S % (3 '

[Engefis Pl Westminster: Christian Classics), 52] ‘ Th mas Aqu | naS
1225- 1 274

George P. Klubertanz
(1925-1993) \

" George P. Kluﬁe'i:;a"ﬁz ViR
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George P. Klubertanz
(1925-1993)

1

The Philosophy
of Human Nature
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Aquinas' Theory of Knowledge

Classical Empiricism: Moderate Realism

Actual o'bjeQ

in the mind

As knowers, we have direct
access to the actual object in
reality because the essence (form)
ol the objeet is abstracted [rom
the object by the senses and
enters the mind.

Object in
External Reality

Thomas Aquinas (1225-1274) Theory of Knowledge: Moderate
Realist Theory of Knowledge: Directly opposed to the
representationalism (epistemological dualism) of much of modern
philosophy. Judgments about external reality can be made and
external reality can really be known because there is no gap between
what is in the mind and what is in external reality. This is not to say
that the mind does not also have representations of external objects
(it does), but it is to say that the content of the mind is not limited to
just copies. By abstracting the essence (form) of the object and
bringing it into the mind by means of the senses, the intellect can be
said to have direct access to external reality. Sensible objects (by
means of their forms) exist both in external reality and in the mind.
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