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"A worldview Is the
framework from which we
view reality and make sense
of life and the world."

"A worldview.is a Set: or
beliefs and: assumptions that
a person Uses when
interpreting theawelld
aroumnahinmss

e




"A worldview is a way of
looking at the world and
one's place in the world. Itis
a perspective on reality.”

L@UuRWerlaviewstunctiontinmany ways' They.
iunetiontlikeleyeqglassess Yol ever heard the
termyLookingtattherwaorldithrotgh rose colored
glassesifyourhave a colored pair of lenses
and:putithemroniyour eyes, everything looks
thattwayYour worldview functions like that. It is
thellens through which you see the world—
threugh which:you view:the world—anad how
you. interpret reality.”




"A worldview is a commitment, a fundamental
orientation of the heart, that can be expressed as
a story or in a set of presuppositions (assumptions
which may be true, partially true or entirely false)
that we hold (consciously or subconsciously,
consistently or inconsistently) about the basic
constitution of reality, and that provides the
foundation on which we live and move and have
our being."

"A person’s worldview, whether it be: Christian,
humanist or whatever is a personal insightaboeut
meaning and reality. It is how: a persentinterprets;

through his or'her.ownieyes, a personalbelier
about the world. A person:stwerldviewitresitergive
reasons for how.thelfacts of realityrelateramnastie
together: The summationtofitheseractsyproviedes

the bigl pictureintorwhichitheldailyieventsioita
personsstlifershouleiits:
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Reflections
O n Christian

Worldview

MICHAEL G. GARLAND




The good news is, you can
ange your glasses..,

Using. concise chapters, reflective poetry, and thoughtful
“study questions, Michael G, Garland Inyites you 1o see the
warld through a different set of plasses. While exploring the.
 Christian perspoctive, The Glasses We Wear will challenge you
w:dmdythekuomghwhmhynnmﬁud.!he
and yourself, |
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“Didiyoturknowithatieachlonelof us

you to exam?ﬁ'é"‘?:loselj’i thellens

through which youiéi'e'é‘@?é’d, the
world, and yeurself.




“In the simplest terms, a worldview
may be defined as how one sees life
and the world at large. In this
manner it can be compared to a pair
of glasses. How a person makes
sense of the world depends upon
that person’s ‘vision,’ so to speak.
The interpretive ‘lens’ helps people
make sense of life and comprehend
the world around them. Sometimes
the lens brings clarity, and other
times it can distort reality."

t _

ki b [Ken Samples, Reasons to Believe (RTB):

Ke n n eth S a m p | eS ,A;_ } . http://www.reasons.org/articles/what-in-the-world-is-a-worldview,
-

2

accessed 06/24/21]
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What is a; wgrl@lview? A
w%rld leW.lS the
lvou uselto

what is happemng in ?he
world into mental focus."”

[GlenikS. Sunshine, Why You Think the Way You Do: The Story of
eser‘ i Worldviews from Rome to Home (Grand Rapids: Zondervan,
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gAWWworldview has been, compared,
a of glasses through whichiwe
ISEe, th% w‘orld. Without these
CIESSES thle y‘yorld would . appeagasi
an, unfocused meaningless bleb
'l_fl?ﬂ@ glasses not onlylallow. us tofsee’
lbuttolmake se‘,nse ofiwhat we see
AWworldview is, first.of all, an
interpretation of the world and

an application of this viewato
life:*

[W. Cery Phiflfps WilliamIEBrown’,'Making'Sense of Your World from' a Biblical
Viewpeoni(@hicagedMoody, 1991), 26, 29]

“A person’s worldview consists of the values,
ideas or the fundamental belief system that
determines his attitudes, beliefs and ultimately,
actions. ... Jeff Baldwin, a fellow at the Texas-
based Worldview Academy, says worldview ‘is
like an invisible pair of eyeglasses-glasses you
put on to help you see reality clearly. If you
choose the right pair of glasses, you can see
everything vividly and can behave in sync with
the real world. ... But if you choose the wrong
pair of glasses, you may find yourself in a worse
plight than the blind man - thinking you see
clearly when in reality your vision is severely
distorted.’ To choose the right’ glasses, you
have to first understand and embrace the true !
worldview." TracysF. Mu%ll

[Tracy F. Munsil, Focus onithe Family: http://www.focusonthefamily.com/faith/christian
worldview/whats-a-christian-worldview/whats-your-worldview, accessed 08/12/22]




“A person’s worldview consists of the values,
ideas or the fundamental belief system that
determines his attitudes, beliefs and ultimately,
actions. ... Jeff Baldwin, a fellow at the Texas-
based Worldview Academy, says worldview ‘is
like an invisible pair of eyeglasses-glasses you
put on to help you see reality clearly. If you
choose the right pair of glasses, you can see
everything vividly and can behave in sync with
the real world. ... But if you choose the wrong
pair of glasses, you may find yourself in a worse
plight than the blind man - thinking you see
clearly when in reality your vision is severely
distorted.’ To choose the right’ glasses, you
have to first understand and embrace the true
worldview."

[Tracy F. Munsil, Focus on the Family: http://www.focusonthefamily.com/faith/christian-
worldview/whats-a-christian-worldview/whats-your-worldview, accessed 08/12/22]
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“A NECESSARY BOOK FOR ALL PEOPLE INVESTED IN
SOCIETAL CHANGE.” —CLAUDIA RANKINE

WHITE

FRAGILITY

WHY IT’S SO HARD
ror WHITE PEOPLE +o
TALK ABOUT RACISM

RGBIN DIANGELD

rForReworD BY MICGHAEL ERIC DYSON
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"We make sense of
perceptions and
experience through
our particular cultural
lens. This lens is
neither universal nor

objective, and
without it, a person
could not function in
any human society.

[Robin DiAngelo, White Fragility: Why It's So Hard for
White People to Talk about Racism (Boston: Beacon,
2018), 9]

“Ludwig Wil
1 (1889:1951)

Ludwig Wittgenstein
OINI CIEIRTAMINIT N

Ludwig Wittgenstein
OINI CIEIRTA NN

Edited by G.E.M.A
& G.H.vo i
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A PRIMER ON |J ;
POSTMODERNISM

-
NS STANLEY ). GRENZ [

Stanley J. Grenz
(1950-2005)
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“In contrast to the modern
ideal of the dispassionate
observer, we affirm the
postmodern discovery
that no observer can stand
outside the historical
process. Nor can we gain
universal, culturally
neutral knowledge as
unconditioned specialists.

“On the contrary, we are
participants in our
historical and cultural
context, and all our
intellectual endeavors are
unavoidably conditioned
by that participation."

[Stanley J. Grenz, A Primer on Postmodernism (Grand Rapids:
William B. Eerdmans, 1996), 166]
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"Postmodernism stresses the
distinction between objectivity of
facts, versus objectivity of
knowledge or people. It accepts
the possible existence of facts
outside human context, but
argues that all knowledge is
mediated by an individual and
that the experiences, biases,
beliefs, and identity of that
individual necessarily influence
how they mediate any
knowledge."
[Dan McGee, "Truth and Postmodernism" downloaded from

https://medium.com/@danmcgee/truth-and-postmodernism-
816ea9b3007a, 05/09/22]
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“In the twenty-
first century
world ... the new
attitude ... is'that
the use of reason
and science to
prove o
disprove a factis
questionable: ...

“This ... points
... to the

postmodern
conclusion that
we deal with
‘interpreted
facts.” ...

18



“In the
postmodern
world, both

believers and
nonbelievers are
people of faith."

[RobertiEXWebberThelYoungern Evangelicals:
Facing thel €hallenges ofithe! NewiWorld\(Grand
Rapids: Baker,2002); 84]

Saturday, 10 March 2018
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HOMILETICS INTERVIEW: Robert E. Webber

What Younger Evangelicals Want—and Are
Getting!

Robert E. Webber is the William R. and Geraldyn B. Myers Professor of Ministry at Northern
Seminary in Lombard, Illinois, one of the only seminaries in the country that offers a Master’s
and a Doctorate in worship and which has intentional studies that integrate worship and
spirituality into the program. He is also the President of the Institute For Worship Studies
which offers a MWS (Masters of Worship Studies) and a DWS (Doctor of Worship Studies). He
is also Professor of Theology Emeritus at Wheaton College, Wheaton, Illinois.

Robert E. Webber
Dr. Webber has lectured on worship in nearly every denomination and fellowship, and has
authored or edited more than 40 books on ip i ing the eight-vol work, The - -
Complete Library of Christian Worship. His most recent books include: Planning Blended Other _HOm“etICS
Worship (Abingdon, 1998), Ancient-Future Faith (Baker, 1999), and Journey to Jesus Interviews:
(Abingdon, 2001).

His latest book, The Younger Evangelical (Baker, 2002), is attracting broad attention and
interest because of its incisive look at a new emerging leadership in the church, while at the Richard Ward
same time pausing to look at the leadership models of the 20th-century church. =S

Preaching Is an Incarnational Event

Jesus and the Consumerist Culture

Dr. Webber was scheduled to speak at a conference in Grand Rapids, Michigan, on Radical

Orthodoxy, where Homiletics was to meet up with him for this interview. But he called a few Tyler Wigg Stevenson

days before the conference to say that he had had back surgery and wouldn’t be there. So we Taking God to Work —

met with him in his home in Wheaton, where in the kitchen, and in a straight-back chair, he David r

gladly and graciously discussed his observations about a church that is in the midst of change

and the Younger Evangelicals who are leading the way. Why Things Are the Way They Are

Homiletics: To start, we should probably clarify the categories you develop for evangelicals in the 20th ;aul Shepherd

century and the early 21st century. You identify traditional, pragmatic and Younger Evangelicals. What

defines these groups? Let’s Try to Keep the China on the
Table —

Webber: The underlying idea of these three groups is that evangelicalism seems to follow the curvature N.T. Wright

of culture and reflects culture. And if you look back over the last 50-60 years, culture has actually gone
through three very distinct groupings: Boomers, Gen-Xers and now Millennials. It seems to me that as

evangelicalism encounters each cultural shift that each cultural shift as they integrate with it gives a
different shape and form, not so much to the message, but to the way in which the message itself is

Stitching Together the Patchwork
Family® —

Barbara Carnal

19
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Homiletics: So then, the Traditional
Evangelicals function within a modern
worldview that is rationalistic, and
propositional.

LS ————x—
Webber: "That probably is the most
distinguishing feature of the
Traditionalists. They've been shaped
by the Enlightenment. So they work
with modern philosophy, a modern
understanding of science, history,
sociology. They're modernist, and so
they interpret the Christian faith
through these modern categories.

20



e a——————
Webber: "And what's very interesting
about Traditional Evangelicals is that
the categories through which they
interpret the Christian faith are almost
regarded as sacred, almost as sacred
as the Christian faith itself. So if you
say, 'Well, | don’t believe in evidential
apologetics,' there’s something wrong
with you."

[http://www.homileticsonline.com/subscriber/interviews/webber.asp, accessed 09/05/20]

PRERSPECTIVISM

The notion“thatieveryone has
their own perspective about the
world and that nobody's
perspective Is any more or less
legitimate than anyone else's.

21



PERSPECTIVISM

> Problems=<

How can one choose a world
view without being affected by
his own world view while
making the choice?

PRERSPECTIVISM

> Problems=<

Don't we actually want
something more from our world
view than merely choosing our
preferences?

22
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Creation Library Series 0

STOP TRUSTING

MAN'S WORD

Genesis and Compromise
Featuring Ken Ham

“Shouldn't you take
outside ideas and
reinterpret [the Bible]?
No, you can't do that.”

25



“All versions of the gap
theory impose outside
ideas on Scripture and
thus open the door for

furthel; compromise.”

26



. IDNENENTE R W

Defended by a Bible Teacher

It is good to see Bible teachers who defend Answers in Genesis against those in the church
who compromise God's Holy Word with man's fallible refigion of millions of years. A Bible
teacher from the Grace To You ministry in California recently wrote a biog stating the

following:

Dwring the course of my vaniows exchanges with 2 classic apologist commenter,
he directed me to an artcle written last july by Dr. Richard Howe, a professor

at Southern Evangelical Seminary

In that article Dr. Howe expresses his concern with the apologetic enterprise of
Ken Ham in defending the Genesis narrative and ultimately the historic,
Christnian fath He clasms Ham's warer-downed presuppositionalism utiized o
make his presentations is bankrupt, fraught with problems, and is

self-refuting

His critigue, however, provides for us some practical insight into how woefully
mconsistent and compromised classic apologists can be. I'll work my way

thraugh his main arguments and offer a rebutal

It is encouraging to see solid Bible teachers coming to the defense of those who stand on
the authority of God's Word, while around us is a sea of compromise in the church today. |

encourage you to read the rest of his well-»

n biog

Thanks for stopping by and thanks for praying

Ken

TIM CHAFFEY ¢ JASON LISLE

ON TRIAL

THE VYERDICT 1SS LNS

/
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Tim Chaffey

Tim Chafoy

"When someone
‘reinterprets’ the
clear meaning of
the words to
accommodate
outside notions, it
simply means he
does not believe
the words."”

[Old -Earth Creationism on Trial: The Verdict is In
(Green Forest: Master Books, 2010), 110-111]

“Many Christians
simply will not
believe the history
recorded in
Genesis 1, no
matter how clear
the text is, because
they place more
faith in men than in
God.”

[Old -Earth Creationism on Trial: The Verdict is In
(Green Forest: Master Books, 2010), 110]

/g

Jason Lisle
/

/g

Jason Lisle
/
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They:aneiconfusing

usingxoeutsiderideas”

to interpret the Bible
with

using "outside®ideas”

to fuclgeunE Bllole.
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“Then Joshua spokeito the LORD. in the
day, when the'LORD delivered up the
Amorites before the children of Israel, and
he said in the sight of Israel:*Sun, stand
still over Gibeon; And Moon, in the Valley
of Aijalon.’ So the sun stood still; and the
moon stopped, till the people had revenge

upon their enemies."
Joshua 10:12-13 NKJV

“When someone
‘reinterprets’ the
clear meaning of
the words to
accommodate
outside notions, it
simply means he
does not believe _
Tim Chafey the words." Jason Lisle

[Old -Earth Creationism on Trial: The Verdict is In /|
(Green Forest: Master Books, 2010), 110-111]

30



“Supporters often

used a hyper-literal
reading of Joshua
10:12-13 to buttress
their position [of
geocentricism].
However, it is quite
obvious that Joshua
was simply using
observational Ao oo
. Jason Lisle
language.

/
[Old -Earth Creationism on Trial: The Verdict is In
(Green Forest: Master Books, 2010), 62]

“"When someone 2 B .
eicioeisiic It is only "quite obvious"” to
clear meaning of

the words to .

accommodate

: us today precisely because
outside notions, it INEE. of the development of the
simply means he % 1 [

does not believe
Tim Chatfey the words."

» science since the
) > Jas/on Llsle-. 1 7th Century.

= Thus, it is because of the
upporters often
used a hyper-literal 4 - science since the 1 7th
reading of Joshua y
10:12-13 to butt ‘ " H "
e Century that we rein terpret
sgegcengicen the "clear meaning of the
owever, it is quite =
obvious_ thatJos_hua ™ & WOde " "accommOdate " the
was simply using

Tim Chaffey o?asne;zzgon"al Jasbﬁ Lisle

"outside notions".
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eo Galilei
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RICHARD BLACKWELL

BEHIND

'HE S E] E NE S AT

GALILEOQO’S
TRIAL

Inchuding the First English Tranalation
of Melehior Inchafer's Troctobis syllepeics
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"Shouldn't you take
o outside ideas and
| ﬁ} reinterpret [the Bible]?
Y™ No, you can't do that."
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ranC|s Schaeffer

. Er\a

(1912-1984)

ncis*Schaeffer
(1912-1984)

by Francis A. Schaeffer

the Bod whois there

reference pomt /f he
begins absolutely and,
autonomously from
himself and thus needs
certain knowledge. God
give us this in the
Scriptures.

[Eiancis Schaeffer, The God Who Is There (DowRgrs]
GroVe: InterVarsity, 1968), 93, republished in The
@omplete Works of Francis Schaeffer: A Christiap,
Weridview, Vol. 1 (Westchester: Crossway, 1982)
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Schaefferillicitly
assuimeshthat
humanfinitude

v .
s precludesi certain
= kn Wie

owledage
PR

-

Schagffedconimits
| i Ialse
dilem@na between:

finitefman beginning
8 absolutely*and
autonomous|yafrom himself

“

“Finite. maniin'the
externalluniverse; being
finite,"has:norsufficient
reference point if he
begins absolutely and,
autonomously from
himself and thus needs
certain knowledge. God
give us this in the
Scriptures.

[Erancis Schaeffer, The God Who Is There (Downers;
Grove: InterVarsity, 1968), 93, republished in The
Complete Works of Francis Schaeffer: A Christian
Werldview, Vol. 1 (Westchester: Crossway, 1982);
100-101]

‘FiniteXmankiinithe
externalluniverse; being
finite,"has:norsufficient
reference point if he
begins absolutely and
autonomously from
himself and thus needs
certain knowledge. God
give us this in the
Scriptures.

[Erancis Schaeffer, The God Who Is There (Downers;
Grove: InterVarsity, 1968), 93, republished in The
Complete Works of Francis Schaeffer: A Christian
Werldview, Vol. 1 (Westchester: Crossway, 1982);
100=101]
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ca-‘l p iricism
v ST . & Thomas Aquinas
(1225- 1274)_ﬂ '

& "

r—_—

In the Classical Empiricism! of Aristotle and Aquinas, all
knowledge begins in the senses and is completed in the
intellect.

Thus, the options for human knowledge is noteither humans
"begin absolutely.and autonomously from themselves" or we
need Scripture for any certainty.

Rather, human knowledge begins with the objective reality of the
sensible (i.e.; knowable by the senses) world around us.

Aquinas recognizes that God has revealed Himself through this
world, i.e., creation. (Ps. 19; Ps. 97; Ps. 104:14-15; Rom. 1:20;
2:14-15; Acts 14:17)

Further, in Aquinas’s augmentation of Aristotle's position, God
as also revealed Himself through His prophets, apostles, and the
Lord Jesus as God incarnate.

36



"We must getiour
hermeneutics
from the Bible

otherwise we: re
lost in
relativismi®

(caller tolradiortalkeshow)

-
FOREWORD BY DR.NORMAN GEISLER

OBJECTIVITY
INTERPRETATION

4 THOMAS HOWE

w

$ "

Thomas Howe

Southern EvaE]’geIicaI Seminary
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ANNOTATED REFERENCE

Finis Jenipings Dake
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Finis Jenn?ngs Dake
(1902%987)

Finis Jenn?ngs DELG

"God has a personalispiritibodyi(Dan’
7:9-14; 10:5-19); shapel(Jn*5:37):form
(Phil. 2:5-7); imageland/likenessloffal

man (Gen. 1:26; 9:6; Ezek’1:26:28%

11:7; Jas. 3:9). He has'bodilylpantsistch
as, back parts (Ex. 33:23)8heartl(Gen*
6:6; 8:21), hands andfingers|(Ps¥8:336:
Heb. 1:10; Rev. 5:1-7),;mouthi(Num:?

5:1-7: 22:4-6), and other bodilyipants:

Dake, NT, p. 97.

7:9-14; 10:5-19)
(Phil. 2:5-7)

11:7; Jas. 3:9)
(Ex%33:23)
6:6; 8:21)
Heb. 1:10; Rev. 5:1-7)
12:8)
(Ezek. 1:27; Ex. 24:10)
18:24; 33:18) (Ps%1:8:6)
(Dan: 7:9-14;110:5:197]
5:1-7; 22:4-6) "
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A
"Anditheyiheardithe}]Sound of
the LORD walking in the

] cool of'the day,

'rv

2Godlis Spirit, and those
whoiworship'Him must
wornshipli |n spirit and truth.*
Uohn 4:24

and/Adamiand his wife hid
themselvesifrom the presence of

the LORD God among'the trees ‘ |
of the garden.” Gen. 3:8 ‘

»

4
- Galatians 6:1 <2
Brethren, if a man is oveaken M
any trespass, you wheyaiel
spiritual restore such alQge lim éa
spirit of gentleness; conSi@Ellineo
yourselflest you also be tempteg.




:?aI.I the trees of the field
shallhclapflthelr hands."

Isa 55: 12

“For since the
creation of the world
His invisible attributes
are clearly seen, being
understood by the
things that are made,
even His eternal
power and Godhead." ___

Rom. 1:20a i
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“For since the
creciinn of the wor’
His inv.:Sihle attri/dr.es
are clean, s<e’ seing
understoc¢  « the
everdliis etern. i

powZi and Godheacd'. "
Rom. 1:20L:

']

\Fleiman Dooyeweerd
W 1504.1977
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VanTils
APRLOGELE

READINGS ] ANALYSIS

This is a troublesome
conception of Christian
philosophy. ... The
philosopher is placed in
the privileged position of
laying down for the
exegete how the Bible
may and may not be used,
how its teaching must be
broadly conceived, and
what the Bible can and
cannot say. ... Philosophy
is thereby rendered
rationally autonomous ...."

[Van Til's Apologetic: Readings and Analysis
(Phillipsburg: P&R, 1998), 50]
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‘though revelation
elevates us to know
semething of which we
should.otherwise be
ignorant; it does not
elevatelusito know in any
otherway.than through
sensible things.

l€cmmentaiydon: itatelofiBoethius, @V, art. 3, trans. Armand
IViatrerNihelDivi d/Methods'ofithelSciences, 41" rev. ed. (Toronto:

0
Rontificalllnstitlte] jigevaliStudies; 1986), 84]

The deadly assumption
here is that some
philosophical reasoning is
possible or intelligible for
the unbeliever without
presupposing the
Christian worldview. That
makes philosophical
reasoning autonomous
after all, and the
apologetical case is lost
from the very start."

[Van Til's Apologetic, 50]
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£God, although
incorporeal, is

mamed in Scripture
metaphorically by
corporeal names."

[T [ GHOL &t 51

ENowswhat we have said
ISetstaside the error of
certainiJews who attributed
anger, sadness,
repentance, and all such
passions in their proper
senselto God, failing to
distinqguishwhat in Sacred
Scripturelisisaid properly
whatimetaphorically."

[See; [ &, 8]
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v Classical Emp ricisim,

v’ Truth and Logic

v’ Functionrvs. Essence
v Faith and Reason
v' The Bible
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